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can't give us anything, and no one is too n'gh to (e_cei\{e something’.
These two perspectives — mutually invigorgtmg spirituality and mutual
give-and-take — were given greater prominence by newly surveyed
volunteers than at the first stage of the res_earch. Other areas con-
sidered by volunteers and teachers to be vital fgr thg survival of the
universal Church beyond 2020 were global political |ssl{es. such as
the environment, migration and unemployment r'elated to intemationg)
corporations {...] Universal Church activists believe t'hat the univergg)
Church thrives on personal contacts.‘They also salq, however, that
the religious and theological foundations of wonrldvgude care for the
poor should not be overiooked. Like other Catr.lollc aid outgamsations'
adveniat must help to ensure — through ongoing, effective PR
and by stepping up political lobbying — that \:vn»)/ersal Church issugg
extend beyond the narrow confines of work within the Church ang are
promoted on a broad, society-wide scale.”

This fairly long quotation shows that there has been a Major
transformation in the work of the universal Church affecting noy just
adveniat, but also other aid organisations in Germany as well ag
the work of missionary orders and universal Church liaison officers
in the German dioceses. It is a transformation which has gradually
emerged in international political, social, cultural and ecclesia Coop-
eration over the past twenty years in the wake of the paradigm shift
known as globalisation. In Germany, work within the universaj Church
was initiated in the 1950s and 1960s in connection with the Secong
Vatican Council and unfolded at various levels of pastoral, missiong
charitable and development practice. Until well into the 1970g this'
work took its cue from the paradigm of development versus under.
development and from the formation of sociological theories whic,
questioned the balance of power between North and South. Sycp
theories either had their starting point in the so-called desarrofiismg
or in criticism of it. The work of Church aid organisations was seen
as a contribution to "development” in the churches of the South - jp,
both pastoral and socio-economic terms. Above all, it was seen ag
helping to “raise awareness” and “liberate” those who belonged to the
poorest of the poor. Over the past few decades globalisation theories
have revealed new and sometimes more subtle dependencies in ali

7 Kiessling, Kiaus; Cho, Chunhee; Wagener, Hermann-Josef, Blickpunkt Lateinamenika
~ Empirische Studie zur weltkirchlichen Arbeit der Bischiflichen Aktion Adveniat, Minster
2012, 120-121.
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global contexts. Global integration is fostered in a new way by infor-
mation technologies, communication media and financial markets as
well as by migration flows, on the one hand, and tourist flows, on the
other. At the same time there also has been an increase in exclusion
mechanisms, potential violence and the poverty gap, with a polari-
sation which is no longer manifest just in specific regions but can be
observed also in the metropolitan areas and megacities of the North
as they keep growing through migration.

Against this backdrop, universal Church work in Germany is con-
centrating more and more on education within the regional churches.
The North, 100, is now impacted by the need to “raise awareness”
and by the “option for the poor” — concepts which, in the 1970s, were
formulated primarily with a view to the South, where they had been
kindled by liberation theology and liberation theory in education. The
big shift towards the universal Church, resulting from the Second
Vatican Council, will stop halfway if this “option for the poor” does not
also mean “conversion” — a turnaround in the sense of repentance and
being set free — for Christian believers and for Church practice in the
various contexts of the “North”. Development theories based on post-
colonial critiques have unveiled the subtle discourses on power which
are sometimes even inherent in development paradigms such as
“helping people to help themselves”. As a result voices from the “South”
are meeting with fresh recognition. The new process of becoming the
universal Church, which was triggered by the ecclesiological paradigm
shift at the Second Vatican Council, means not only that the churches
of the South are now perceived differently by the churches of the North,
but also that the churches of the North are impacted themselves. The
process affects their own “liberation” and “option for the poor”, since
their encounter with the “poor” in the South is freeing them to adopt
new practices focused on the Gospel of Jesus Christ.

Itis in precisely this context that the term “partnership” becomes a
keyword for work within the universal Church and for a new self-image
of the same. “Partners” — as the origin of the word suggests — are those
who “partake” and who “contribute their part” when it comes to expe-
rience, knowledge and wealth as well as to poverty and the concerns
of others. Understanding the universal Church as partnership means
that we form part of a wider whole and that the Christian faith and
Church practice only manifest themselves in a constant process of par-
ticipation and contribution. As Pope Francis pointed out in his Apostolic
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Exhortation Evangelii Gaudium, we discover the Gospgl. Jesus Cﬁrist
and God's vital energy as we “go forth”, again and aggm, dynamicaily
alternating between encounters, change and growth with and through
others who — even across distances — become our fellow travellers.
This is how the Church becomes universal, and this is hovg it grows and
meets its original commission to testify to the Gospel of Life 8

As we move forward and take the next stgps, V\_Ie will need o
re-discover this “partnership” as a bas?c% maqlfestathn of Church.
Founded in the biblical and patristic tradmons,.lt faded into the bacy,.
ground in the early modern era right up until the §econd Vatican
Council. However, it is now coming to the fore again, re-emergjp,
from and through a new dialogue with the ghurches of the South, the
former mission churches. Partnership reminds us that, as we follow
Jesus Christ, we are part of a larger whole and lpat by participatir,
and contributing in mutual processes of recognition, we grow in our
relationship with Christ. Indeed, we grow into Him who is the gift ang
who is Life — unbreakable life and hope in the face of all b’°kenness
“partnership” as a central theme of the universal Church meang th ai
global work within the dioceses, local churches and aid Organisationg
is re-integrated info the basic manifestation of the Christian life, so
that it is revealed to us as a “mysticism with our eyes open” (Johanp,
Baptist Metz). In Evangelii Gaudium Francis outlines Christigp,
practice and the Great Commission as follows: “Better yet, it megng
learning to find Jesus in the faces of others, in their voices, in their
pleas. And learning to suffer in the embrace of the crucified Jegyg
whenever we are unjustly attacked or met with ingratitude, neyer
tiring of our decision to live in fraternity. There indeed we find trye
healing, since the way to relate to others which truly heals insteaq of
debilitating us is a mystical fraternity. It is a fraternal love capabie of
seeing the sacred grandeur of our neighbour [...] Here and now [..]
the Lord’s disciples are called to live as a community which is the gajt

" Francis, Apostolic Exhortation Evangelii Gaudium of the Holy Father Francis 1o the
Blshops, Clergy, Consecrated Persons and the Lay Faithful on the Proclamation of the
Gospel in Today's World, 26. November 2013, http:/fw2.vatican.va/contentfrancesco/en/
apost_exhortations/documents/papa-francesco_esortazione-ap_20131124_evangelii-
gaudium.html, .g. no. 88: "Meanwhile, the Gospel tells us constantly to run the risk of a face-
fo-face encounter with others, with their physical presence which challenges us, with their
pain and their pleas, with their joy which infects us in our close and continuous interaction,
True faith in the incarnale Son of God is inseparable from self-giving, from membership in
the community, from service, from reconciliation with others. The Son of God, by becoming
flesh, summoned us to lhe revolution of tendemess.”
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of the earth and the light of the world (cf. Mt. 5:13-16). We are called
to bear witness to a constantly new way of living together in fidelity
to the Gospel.™

Partnership as a basic manifestation of Church: lost and found —
brief overview of the history of Christian mission

ltis always fascinating to remind ourselves of the Early Church’s
process of evangelisation and mission. The rapid spread of the
Gospel through its proclamation by Paul and his companions, Peter,
James, Mary Magdalene, the many other men and women and also
the missionaries and theologians was the work of the Holy Spirit.
Proclaiming Christ meant a new form of fellowship and edification
within the churches: “We shall grow completely into Christ, who is the
head by whom the whole Body is fitted and joined together, every joint
adding its own strength, for each individual part to work according
to its function. So the body grows until it has built itself up in love.™?
The letters of Paul and the other apostles, which are read whenever
a local church meets for worship, mean sharing in and contributing
to the experiences, joys, hopes, anxieties and concerns of others.
This is the basic experience of being within the Body of Christ where
missionary Church practice serves to build up the “Body of Christ”,
as Jesus Christ is the one who “offered himself as a ransom for
al", so that we can have life and be set free from guilt and sin.
This is a mystery and also the very origin of the Christian faith, of
which local churches remind themselves when they celebrate the
Eucharist — a mystery which comes to them again and again, as a
gift and by grace. Partnership between the first Christian churches
was firmly grounded in this.proclamation of Christ. It is fruitful in word
and deed, and it causes the Christian faith to “come to the fore” — a
key phrase which has been used frequently by the French Church
in recent years when talking about its new pastoral and missionary
practice’2, It also means lively participation in the concerns of other

~ ® ibid, nos. 91-92.

0 Eph. 4:16.

" 1Tim 2:6.

12 Cf. also: Theobald, Christoph, Le christianisme comme style — une maniére de faire
de Ia théologie en postmodernité, 2 volumes, Paris 2007. Ibid, Evangelium und Kirche, in:
Feiter, Reinhard; Miller, Hadwig, Frej geben — Pastoraltheologische Impuise aus Frankreich,
Osffildern 2013, 110-138. - Cf. also: Eckholt, Margil, ‘Der unterbrochene Frishiing' —
Erinnerung an das Weltkirche-Werden auf dem 2. Vatikanischen Konzil, in: Thull, Philipp,
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is is what made Paul call for a collection for the
t):::cﬁr;:rjgiss.a-{:m.” Proclamation of the Word and care for the vu_l-
nerable are closely connected. What‘we can see here isa partnership
model reflected in the local church, in thfa structl_{re of its offices and
also in the connections between thg various regional c!wurches. The
five Patriarchates which developed in the Early Church: in JeruSa.lem,
Antioch, Alexandria, Constantinoplg and’ Rome,‘ gnjoyed a lively
exchange, with Rome holding thfa primacy in the mmns_try of unlty' and
in the proclamation of Jesus Christ. There was rgwgnntlon 9f regional
and cultural differences, which was not Surprising '"”"‘: light of the
religious pluralism at the time, i.e. thfa “ecumenism (')t' the Roman
Empire and the minority status of (?hnsﬂamty. Recognl ion an'd Part.
nership were based on @ shared witness to Christ, remembering the
mystery of the incarnation, the Cross and t'he resurrection. It wag the
deeper dimension behind the missionary w:_tness of {h.e Chur(}h. In thig
respect the first Christian cgntunes were atime of spmtgal frunlfulnesS,
when the Church turned into a umversal. Churgh yvhlch eXpresseq
itself through partnership and was essentially mission-focuseq This
was a basic manifestation which in subsequent centuries graduay
receded into the background as the Church continued to develop but
also experienced various forms of fragmentation.

During the early modern period — and undoubtedly also Partly
in the wake of the breach caused by the Reformation — the Catholic
Church began to define itself and its boundaries in such a way that
the partnership model took a back seat. The Catholic Church now saw
itself as a societas perfecta, in possession of the “means of grace”
self-sufficient and as a hierarchical entity culminating in the primacy'
of the Pope, as defined at the First Vatican Council. The structyre
of the Church, its offices, its liturgical patterns and its educationa|
system took their cue from the “centre”. The Church of Rome sgy
itself as universal, and the Roman Catechism initiated by the Couyncij
of Trent became binding for the entire Church. The 1622 Sacrg
Congregatio de Propaganda Fide (since 1967: Congregation for the
Evangelisation of Peoples) defined the basic principles of mission and
came to supervise the newly created mission churches. During the

early modern age, when the European powers expanded into other

Ermutigung zum Aufbruch ~ Eine kntische Bilanz des Zweiten Vatikanischen Konzils,
Darmsladt 2013, 120-128.

3 Cf.2Cor.8.
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arowing criticism of Western cultural dominance has also inclqded
reliion and the Church. As early as the mid-1950s a group of African
priests from Congo-Zaire asked how it was possple to be both an
African and a Christian. They were seeking {0 find mcullurgted ways
of expressing the Christian faith through liturgy, pastor?I ministry and
theology. It was a quest for a new independence of feQIOfﬁl' churches
and for a rediscovery of communio ~ and thus “partnership” — of thoge
churches.

It is remarkable that one of the most discerning and inﬂuentia|
Council theologians, the French Dominican Yvei .N'"J.' Congar'
should have chronicted the Council as an "event_ in his Council
diary, describing it as a strenuous endeavour to‘englneer a paradigpy,
shift within the Church. To attempt to re-design a Church Modey|
and ecclesiological paradigm which, in the course of the secqy, d
millennium, had gradually moulded the hierarchical structure of the
Church into a societas perfecta was, indeed, an “event of the Spjj¢»
A process bursting with tension, it marked a major move forwarg fo;
the Church as it “went forth” and saw the emergence of a new “Style”
of Christianity. Having observed that the churches of the Nortp had
become "missionary terrain”, Congar noted as early as the 19504 that
the Church “now needs to find a new style of manifesting its presence
in the world™. “The Church should be more in the world and not S0
much of the world. It should simply be the Church of Jesus Chrigt _
people’s conscience, shaped by the Gospel. | do wish it were gg1*15
This is a Church “which not only forms the framework for people g
‘practice’ their ‘religion’, but also acts as a beacon which inspires fajth,
and offers an environment in which people develop and nourish a
mature faith.”16 The central documents of the Second Vatican Councj
reflect this paradigm shift away from a "self-focused” Church towardg
a mission-focused Church in the original sense of the word, a Church
whose practice — i.e. its liturgy, calechesis and welfare work — myst
be understood primarily and fundamentally as coming from Jesys
Christ and which manifests its true character with every new con-
version. in the 1940s and 1950s Congar and other representatives of
the nouvelle théologie, such as Jean Daniélou and Henri de Lubac,

carried out studies on a new understanding of the role of bishops as

¥ Congar, Yves, Fir eine dienende und arme Kirche, Mainz 1965, 94-95.

6 Congar, Yves, Christus in Frankreich, in: ibid, Priester und Laien — Im Dienst am
Evangelium, Freiburg, Basel, Vienna 1965, 221-233, 229.



The Church*Which Goes Forth” and the Rediscovery of Partnership 1

well as on the laity, mission and dialogue with non-Christian religions.
These ideas were later picked up by the Council. Taking due account
of a new “global horizon” with changes in the religious landscape and
recognition of religious and cultural pluralism, the Church eventually
arrived at a new definition of itself. It discovered its own “particularity”,
realising that it is “part” of a larger whole and that the Church, too,
needs to be on the move — “to go forth” - towards this greater whole in
its endeavour to impact “God’s people”. The Council defined this new
understanding of being Church primarily by reference to the regional
churches. “The individual bishops, however,” it says in the Dogmatic
Constitution on the Church Lumen Gentium, “are the visible principle
“and foundation of unity in their particular churches, fashioned after
the model of the universal Church, in and from which churches come
into being the one and only Catholic Church. For this reason the
individual bishops [...] with the Pope represent the entire Church in
the bond of peace, love and unity.”17 The focus is on the collegiate
character of the Episcopal bodies, on stimulating the foundation of
bishops’ conferences and on convening regional synods.’® The first
and foremost task is to proclaim “the Gospel everywhere on earth.”®
This is the function of a bishop, and the ministry of the Pope must be
understood within this responsibility for the Gospel as a service to
ensure the unity of the Church. These are the ecclesiological foun-
dations for the rediscovery of partnership and a new understanding
of the universal Church as partnership, as it derives its vibrancy from
and within the dynamics associated with every new “central focus”
on Jesus Christ, enabling the Church to go forth and enter new terri-
tories. The Church is mission-focused in its very essence. This means
that the Christian faith can “emerge anew” and that new ways of living
the faith can develop whenever there is a conversion to Jesus Christ
through an encounter with Him, both in everyday life and in worship,
and whenever we learn from and are challenged by others, along
all the paths in this world and in the many communities which form
along the way, seeking 1o serve others. Michel de Certeau, a French

7 Lumen Gentium: http://www.vatican.va/archive/hist_councils/ii_vatican_council/
documents/vat-ii_const_19641121_lumen-gentium_en.html, no. 23.

18 Das Zweile Vatikanische Konzil, Das Dekret Gber die Hirtenaufgabe der Bischéfe in der
Kirche ‘Christus Dominus', in: Rahner, Karl; Vorgrimler, Herbert, Kieines Konzilskompendium
~ Samiliche Texte des Zweiten Vatikanischen Konzils, Freiburg im Breisgau 2008, 274,
no. 38.

9 Lumen Gentium, no. 23.
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Jesuit, philoéopher and religious scholar, put it like this: “N?t withgut
you as an individual”, but “with ail of you” — the new “styie” of being
a Christian manifests itself in a unremitting que;t for Jesus Christ,
the one who was resurrected to life by God, and |(1 our bond with our
brothers and sisters. The key to this new paradigm of “mission” is
summed up in the word “pannership".ZD
The Christological basis of partnership: contributing and participating
Pope Francis's Apostolic Exhortation Evangell:i C_;audium can be
read as a stimulus to discover the univer§al Churchinits ma“ifEStation
of partnership. The Gospel “unfolds”, falth “gmerges anew” when life
stories are shared, when Jesus Christ is discovered in every New
encounter and bond with our neighbour, when we al_low Ourselves o
be discovered by Jesus, when the challenge of His friendship PUlls g
out of all bondage, especially from self-imposed bonds that imprison
us. By “being centred” upon Jesus Christ we allow ourselveg to be
“moved off-centre” and we rediscover the meaning of Partnership.
that we are part of a whole that is greater than we can imaging, Jesu§
Christ is the “stranger” who is always ahead of us, whom we can
discover wherever there is both life and growth through and wihy,
the fellowships of so many communities along the way. That is where
the Gospel is preached and where bread and wine are shareq. The
partnership of the universal Church grows wherever we count o God
as our pariner and where Jesus Christ is our companion, like the
“stranger” on all the roads to Emmaus.

As the Second Vatican Council reminds us in its documentg
particularly in its Dogmatic Constitutions on the Church and on Diviné
Revelation, it is through Jesus Christ that God made Himself o gift to
humanity, sharing His very self with us. In his wisdom and goodnegg
God chose “to raise men to a participation of the divine life."21 jp Jesus

“ Certeau, Michel de, De la participation au discernement — Tache chrétienne aprés Vatican
11, In: Christus 13 {1966), 518-537, 523: “[...] In the world the Church must continually discem
that 1o which she testifies; moving along with people, she must always seek what she teaches:
she can never acquire the truth nor can she have ulimate possession of it; such possession |s
continually removed from her in the name of that in which she believes and on which she lives.
God never ceases 10 send her beyond her confines into exile, through encounters and through
acls of care for the poor which initially throw her off balance but which then remind her of what
she has always done ‘in remembrance’ and as a sign of the etemal covenant.”

71 Pogmatic Constilution of the Church, Lumen Gentium, hitp:/iwww.vatican va/archive/
hist_councllsfii_vatican_council/documents/vatii_const_19641121_lumen-gentium_en.htm,
no. 2.
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Christ he gives us his friendship and addresses us as *friends”,2
“This is my commandment: love one other, as | have loved you. No
one can have greater love than to lay down his life for his friends. You
are my friends if you do what | command you. | shall no longer call you
servants, because a servant does not know the master’s business. |
call you my friends, because | have made known to you everything
| have learnt from my Father.”23 Jesus fulfilled this message when
he gave his life for us on the cross. God's friendship breaks through
all boundaries and overcomes every abyss of hatred and exclusion
— this is the experience of resurrection, of life “in spite of it all”, of
life in abundance and of overcoming evil. This friendship challenges
us to convert, i.e. to turn around, so that we go forth, contribute and
participate. In the various communities along the way it means being
committed to others, sharing our lives with them and in precisely this
way — especially by sharing with those who hunger for love and for
life — discovering and proclaiming Jesus Christ.

Regardless of whether partnership is practised at the different
levels of Christian life, between local churches, religious communities
and lay communities, among particular churches or in church aid
organisations, it is always rooted in this process of discovery, in the
love and friendship of God Himself, in the experience of the Spirit that
we are “part” of God’s greater whole and members of the people of
God who are formed in this way. As the French Dominican, Marie-
Dominique Chenu, once put it24, the Church manifests its essence
along many paths in the world, and that is precisely why partnership
is the key word and the central element of this universal Church. it
is challenging, but it is also comforting: Jesus Christ communicates
himself to us through the experience of partnership, making us
partakers of Himself and strengthening us in our faith, so that we
experience ourselves as being “part” of the Body of Christ. it is only
together, along all the paths of the world, that we grow into this Body.
Whatever forms of partnership we create, they will remain fragments,

zz. Dogmatic Conslitution on Divine Revelation, Dei Verbum, http:/iwww.vatican.va/archive/
hist_councils/ii_vatican_councilldocuments/vat-ii_const_19651118_dei-verbum_en.html,
no. 2.

2 John 15:12-15.
2 Cf. the definition of universal Church given by Chenu, Marie-Dominique, Vofk Gottes in
der Welt, Paderborn 1968, 13: “In its search for itself, during which it employs its characteristic

logic of an examination of conscience, the Church enquires about the world so that it can be
itself.”
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i.e. partial. Justas Jesus Himself was broken for us along all the paths
(;f 'His life, our own active “partaking” — or sharing — strengthens us

as we proclaim the message of the Gospel in all broken, volatile and
non-committed relationships, however fragmentary they may be.

Despite all the professionalism with which partnerships are
handied in the universal Church and no matter how much they may
be “success stories” — and we are pleased to say that there are many
ories in local churches and within Church aid organisationg —
they always carry the stigma of being no more than f'agmentary, Yet
when we expect God to act, when we open the door to _the “Stl’anger’-
the Gospel breaks through and we can hear Jesus Christ's cry of Iové
as he heals wounds and opens up space for.peace. By understap, ding
the universal Church in terms of partnership, we gain a new Under
standing of mission where faith can come to the fore, where peo

i €Ople
can find their way into

such st

faith through their bond with others — howe
fragile this bond may be — and where, along the way, Commun;
emerge thal leave space for the “stranger”.

ver
ﬁes

Practising partnership — the universal Church as a learning Ommunity
that seeks to form a new “style” of Christian identity

Practising such partnership today Is essentiaily provocative I a
globalised world where every nook and cranny is covered by electronjc
media and GPS, a large number of new communication spaceg have
emerged. People move between a variety of spaces; “foreign lanqg~
are no longer far away, and native roots have become fluid even if
one’s radius is limited to one’s own “city”. The social, cultural ang
economic realities of our urban conglomerations and megacitieg in
this world have multiplied, and the city has become a space in motion
for urban nomads. Everything is connected and networked, yet thig
situation is precisely what causes individualism and loneliness, where
relationships between passers-by are fleeting, fragile, weak ang
marked by continuous detachment and new formation. If, therefore,
Christians live in partnership, in the footsteps of Jesus Christ, not
going with the flow of volatility and fluidity; if commitment is combined
with responsibility and reliability; if viable networks are thus created
along the many paths in this world, networks which are sustainable

and conducive to the creation of communities; and if those networks
question the manifold forms of economic, social and cultural exclusion
and exclusiveness, then that is provocative: it is a visible sign that
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the Kingdom of God is upon us and that the City of God is growing
within the city of man. “It must reach the places where new narratives
and paradigms are being formed, bringing the word of Jesus to the
inmost soul of our cities.”2> Such partnership means “to live out our
human life to the fullest and to meet every challenge as a leaven of
Gospel witness in every culture and every city™26. This is precisely
what “will make us better Christians and bear fruit in our cities.”?” And
this is also where the Church becomes truly universal, manifesting
itself as partnership, and where it serves in a new “style” of Christian
identity, a new presence of Christians in our — one — globalised world.
When local churches, regional churches and the universal Church
rediscover partnership, they become a “sign for the nations” in a new
way — a “city on the hilitop”.

This is provocative and chalienging and, indeed, the reason why
the partnership of the universal Church needs a diversity of expertise,
professional support and, above all, the example of genuine part-
nership that has been lived out and practised over many years in the
various networks at the levels of local churches, dioceses, religious
communities and Church aid organisations in Germany. The universal
Church in its partnership role assumes a variety of forms, as itis a
community of prayer, learning and mutual care. The universal Church
as partnership needs skilled theological support. It needs a theology
which is an “essay” in itself, an exploratory movement that supports
people who have their homes in different spaces in our — one — glo-
balised world. Such a theology must embrace the intercultural herme-
neutics model?8 presented by Paul Ricoeur. it must move along new
paths of cultural translation, trusting in Jesus Christ's logic that is
specific to this journey — a logic which supports a variety of ways in
which we can allow others to help us abandon the focus on ourselves,

to be challenged by them and thus to find our own identities in new
ways,

Such a theology must unmask any lack of reconciliation and must
know how to rekindle the ashes below the deep layers of cuiture.

25 Francis, Evangelii Gaudium, no. 74.

% ibid, no. 75.

27 ibid.

28 Cf. also: Eckholt, Margit, Poetik der Kultur— Bausteine einer interkulturellen dogmatischen

Methodenlehre, Freiburg im Breisgau 2002. Ibid, Hermeneutik und Theologie bei Paul Ricoeur
~ Denkanstdsse fur eine Theologie im Pluralismus der Kufturen, Munich 2002.
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It must help us discover that pure spark of life which enables us to
go forth. A =Church which goes forth”, as Francis calls it in Evangelii
Gaudium, is a mission-focused Church which accepts the challenge
of partnership, because God Himself has partnered with man through
Jesus Christ — a Church which accepts in trust that by going forth
and continually bonding with others it will discover the face of Jesys
Christ. This process of going forth is where mission has it starting
point. In our unconditional commitment to others it means Primarily
“conversion”, i.e. a turnaround, being set free from bonds which
remove life, and going forth means entering into partnerships in which
the “stranger” — Jesus Christ — joins us and our space of fellowsh;

becomes the “sign” of the “city on the hilltop”. P





